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Conversion to Roman Catholicism represented a severe desire to immerse oneself in the Western
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European (Romano-Germanic) civilization and purify oneself by getting rid of all features of "Russian-ness.”

By SENER AKTURK

riting on the "Russo-Tatar Polemic over Identity

w and Cultural Representation," Edward Lazzerini
mentions "the utter failure of Communist Party pol-

icy to achieve one of its longstanding goals: the shaping of
a single identity for all Soviet peoples.”! Among the many
interconnected questions concerning Russian identity, the
one regarding "Russian-ness" vis-a-vis Western European
civilization has been the fundamental issue around which
generations of Westernizers, Slavophiles, and Eurasianists
debate. On the other hand, defining the place of Russia's
Muslims within the discourse of Russian identity is an
equally significant task because after the Soviet Union
broke up and the six Muslim republics gained their inde-
pendence, Muslims still represent the largest minority
group in Russia with a population of over seventeen mil-
lion, corresponding to 12% of the total Russian population.
In this paper, I argue that the role of Russia's Muslims in
the debates over Russian identity is a function of the way in

which Russian identity is conceptualized vis-a-vis
"Romano-Germanic" European civilization. My compara-
tive review of the way in which Russian identity was con-
ceptualized in the writings of Trubetzkoy, Gasprinskii,
Karamzin, Lunin, Solov'ev, Chaadaev, Kozlovskii, and
Khomiakov in the pre-Soviet period. In addition, my dis-
cussion of the nature of the Soviet Russian state is in rela-
tion to the Muslim and colonized peoples, including Mulla
Nur-Vahidov, Sultan Galiyev, Lenin, Stalin, and Bukharin,
among others.  Finally, my brief survey of the current
debates in Russia over Russian identity, demonstrate the
inextricable link between how Russia is conceptually locat-
ed vis-a-vis Europe globally, and how Muslims are concep-
tually located vis-a-vis Christian Russians within Russia.

In developing my argument, I first maintain that the
place of Muslims in Russian identity formation cannot be
discussed in isolation from the debate over Russian identi-
ty vis-a-vis Western European civilization. These two
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issues are, in my opinion, inextricably
linked to one another. There exists an
inverse correlation between the degree
to which Russia is considered
Western/European, and the degree to
which Muslims are considered as a
central and constituent part of Russian
identity. I further suggest that there is
a qualitative similarity between the
hostility of Russia's Muslims and the
country's westernized elite towards
subjects which are considered as quin-
tessentially Russian (i.e. Greek-
Orthodox). The elite condescension is
not different in its nature, but rather
differs in its degree of intensity.
Accordingly, I implicitly claim that
Russia demonstrates the characteris-
tics of a colonial society with regards
to the relationship between its
Westernized, European-oriented elite
and its Christian and Muslim subjects.
Finally, much like Trubetzkoy, I sug-
gest that Russia's identity crisis can
best be resolved by a recognition of its
Asiatic characteristics, which undoubt-
edly include Russia's Ural-Altaic and
Turkic-Mongoloid minorities and its
Muslim religious minority. One needs
to "decolonize" Russia by bringing its
elite into contact with the Asiatic char-
acter of its country, and giving up the
misguided effort to identify Russia as
part of the frontier of European civi-
lization.

Nikolai Sergeevich Trubetzkoy's The
Legacy of Genghis Khan and Other Essays
on Russia’s Identity is a thorough cri-
tique of European civilization and the
European orientation of the Russian
elite. Tt also serves as a theoretical
groundwork that describes Russia as a
"Eurasian" state distinct from and
opposed to the Romano-Germanic
European civilization.2 Trubetzkoy's
ideas are representative of what came
to be known as the "Eurasianist” school
in the debates over Russia's identity.3
In "Europe and Mankind," Trubetzkoy
claims that by the terms humanism
and cosmopolitanism, Europeans
mean "European nations” and
"European civilization."*  Through
their perspective, civilization itself is a
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euphemism for
Romano -
Germanic (i.e.
European) cul-
ture. Having a
historical-cultural
approach to social
phenomena,
Trubetzkoy sub-
stitutes "Romano-

Germanic" for
what is usually
considered as

"European,’
which is a decep-
tively geographic
identification,
despite the fact that all groups living in
Europe are not considered to be part of
the European civilization per se
(Turks, Russians, Tatars, Chechens,
Albanians, etc.). Europe and the "uni-
versal civilization" that it espouses are
distinctly Greco-Roman in origin, later
blended with the contribution of
Germanic tribes, but certainly not
Russian-Slavic or Turkic-Mongoloid.
This subversion of the language by
Europeans, whereby they assert their
culture and civilization to be universal
and inescapable, is denounced by
Trubetzkoy as one of the most cunning
tactics of Europeans.

In evaluating European cos-
mopolitanism one must always
remember that terms such as
"humanity," "universal human
civilization," and so forth, are
extremely imprecise and that
they mask very definite ethno-
graphic concepts. European cul-
ture is not the culture of all
humanity; it is a product of the
history of a specific ethnic
group.... In the fertile soil provid-
ed by the subconscious sense of
Romano-Germanic unity, these
ideas gave rise to the theoretical
foundations of so-called
European cosmopolitanism,
which it would be more correct
to call quite bluntly pan-
Romano-Germanic chauvinism.?

http://news.bbe.co.uk/1/hifworld/europe/1204271.sim

Muslims pray in the snow to celebrate Eid-al-Adha, a feast.

Identifying cosmopolitan universalism
as "pan-Romano-Germanic chauvin-
ism,” Trubetzkoy further asserts that
"the Romano-Germans have always
been so naively convinced that they
alone are human beings, that they have
called themselves "humanity,' their cul-
ture 'universal human culture,’ anc
their chauvinism 'cosmopolitanism.”*
Trubetzkoy's rejection of the
Romano-Germanic European culture
is rooted in his understanding of cul-
tural production, evolution, ang
progress. Asking whether it is possible
for any nation to totally assimilate to =
culture created by another nation, he
concludes that "assimilation is possible
only with an anthropological merger.™
Furthermore, he claims that adoptinz
another nations' culture short of total
assimilation is tantamount to cultural
alienation and infertility, in that, 2
nation which has adopted anothers
culture cannot be productive. Its cul-
ture stagnates, degenerates, and disag-
pears. This is the basis of his rejection
of European culture. "Romano-
Germanic culture is in no way befier
than any other culture, but neither is &
essentially worse."8 However, emulat
ing another nation's culture is categos-
ically false in that it impedes the cre-
ative potential of the emulating natios-
- in this case, the Russians.
Trubetzkoy thoroughly disparages
attempts at Europeanization. "A most

grievous consequence of



Europeanization is the destruction of
national unity, the dismemberment of
a people’s national body." Moreover,
"Europeanization occurs from the top
down-that is, it first embraces the
upper classes," hence creating a civi-
lizational-cultural chasm between the
Europeanized elite and the non-
European population.l0  According to
Trubetzkoy, this is precisely what took
place in Russia since Peter the Great.
Europeanization of a non-European
nation leads to a loss of self-respect as
this nation learns to evaluate its own
history from the standpoint of the
native European, whereby everything
that contradicts European culture is
perceived as evil and a sign of back-
wardness.!!

In "The Legacy of Genghis Khan,"
Trubetzkoy lays out his opinion on
Russian history and Russian identity.
He finds fault with the view generally
accepted in history textbooks, namely,
that the foundations of the Russian
state were laid in the so-called Kievan
Rus. Trubestzkoy points to the fact
that the Kievan Rus were socio-eco-
nomically and culturally very differ-
ent--much more Western—than the fol-
lowing Muscovy state, and that it also
corresponds to a mere twentieth of
modern Russia in its Western fringes.12
Instead, he traces the origins of the
Russian state to the Golden Horde and
the empire of Genghis Khan. One of
the most important aspects of Genghis
Khan's legacy, which left its mark in
later development of the Muscovy
state, was what Richard Hellie would
call the idea of the "service state.”" In
Genghis Khan's empire, everyone was
evaluated on the basis of their service
to the state, regardless of their ethnic,
religious, or social origins. This idea
persisted well into Tsarist Russia.

Trubetzkoy considers the Turkic-
Muslim groups in Russia to be funda-
mental elements of Russian identity, in
that they, in large part, distinguish
Russia from Western Europe. He
claims that the Russian nation is made
of an anthropological merger of east-
ern Slavic and Turanian (Turkic and

Mongoloid)
peoples, and as
such, cannot be
considered as
fully Slavic, let
alone as fully
Indo-European
or Western. The
fact of Russian
nation's mixed
Slavic-Turkic
genealogy  is
one of the fun-
damental fea-
tures that dis-
tinguishes it
from Romano-
Germans.
Overall, the Russian culture, founded
as it is on a Slavic-Turkic partnership,
constitutes a distinctly "Eurasian” civi-
lization, separate from and in opposi-
tion to the "European” civilization that
is founded upon a Romano-Germanic
culture. On the basis of such an under-
standing of Russian identity,
Trubetzkoy even goes as far as advo-
cating a Pan-Eurasian nationalism,
whereby Slavic, Turkic, Mongolian,
Iranian, and other related Asiatic eth-
nic groups unite in their common
affinity for each other and in their
common opposition to European cul-
ture, which seeps into their territory
under the disguise of "universal civi-
lization."

Unfortunately for the Russian
nation and the Slavic-Turkic Eurasian
civilization in general, beginning with
the reforms of Peter the Great, the
Russian state adopted a course of
Westernization-Europeanization,
whereby the monarchy and the elite
emulated European customs, alienat-
ing themselves from their Asiatic sub-
jects in due process.

Thus, Peter set the tone for the
entire course of Russia's subse-
quent history. He initiated a new
period, the era of antinational
monarchy. The bases of Russian
life were radically altered...the
ideological foundations of the for-
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A Muslim sits in a Moscow Mosque studying his Koran.

mer Russian state system had
been overturned and trampled
P2

The processes of Westernization creat-
ed an elite that was increasingly and
inherently hostile to everything and
anything that was genuinely Russian
and/or Eurasian. As such, the post-
Petrine period was also a period of
increasing hostility towards Turkic-
Muslim peoples of the Russian empire.
The Westernized elite considered these
peoples to be signs of Russia's Asiatic
character, and they, in their efforts at
creating a European state out of

Russian/Eurasian  material, were
ashamed of Muslims.

One interesting feature  of
Trubetzkoy's conceptualization of

Russian identity is his insistence on
labeling pan-Slavism/Slavophilism as
a Buropean influence that has no place
in the historically "Eurasian” Russian
soul. He considers Pan-Slavism to be
the result of Westernized Russian
intellectuals' desire to emulate the
chauvinistic nationalisms of Europe,
which have no place in the historical
legacy of the Eurasian "service state”
descending from the time of Genghis
Khan. Moreover, since Russian identi-
ty itself is not fully Slavic, but rather
Slavic-Turkic-Mongoloid, advocating
Pan-Slavism would be tantamount to
destroying the unity of the Russian
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peoples.

If Trubetzkoy interprets Russian his-
tory in such a way as to recognize
Turkic Muslims as an integral element
of Russian identity, Ismail Bey
Gasprinskii (Gaspirali) does some-
thing very similar from the opposite
point of view. Namely, he conceptual-
izes Turkic-Muslim identity in such as
way as to include coexistence with the
Russian peoples as one of its funda-
mental tenets. He expressed this view
most clearly in 1896 in his
essay entitled Russkoe vos-

of a minority opinion, and in the case
of Trubetzkoy's Eurasianism, even of a
marginal portion of émigré Russian
intellectuals. As Adeeb Khalid elo-

quently demonstrates in his Politics of

Muslim Cultural Reform, Jadids, who
were reformist Muslims, were out-
numbered by their traditionalist
(ulama, gadimci, etc.) rivals in almost
every region of Turkic-Muslim concen-
tration, with the possible exception of
Crimean and Volga Tatars.!

tochnoe  soglashenie, in
which he wrote:

Muslims and Russians
can plow, sow, raise cat-
tle, trade, and make
their livings together, or
side by side.... We think
that sooner or later
Russia's borders will
include within them all
of the Tatar peoples....
If Russia could have
good relations with
Turkey and Persia, she
would become kindred
to the entire Muslim
east, and would certain-
ly stand at the head of
Muslim nations and
their civilizations, which England is
attempting so persistently to do.14

Gasprinskii's idea that Russia could,
should, and will incorporate all the
Tatar peoples, become kindred to the
entire Muslim east, and lead the
Muslim nations and their civilizations,
is an essentially Eurasianist idea,
which is incredibly similar to the pan-
Eurasianist nationalist ideas expressed
by Trubetzkoy a quarter century later.
Indeed, Gaspirinskii may be consid-
ered, with some reservations, the
counterpart of Trubetzkoy in his aspi-
ration towards a Slavic-Turkic-Muslim
union of peoples in Eurasia.

The views expressed by Trubetzkoy
and Gasprinskii, however, were not
representative of mainstream Russian
or Tatar Muslim opinion. On the con-
trary, both of them were representative
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These Westernizers, to the extent
that they despise and abhor

Russian culture itself, also
despised and abhorred the

Muslim peoples, thinking of
them as reminders of Russia's
backwardness and of its Asiatic

character.

A brief survey of the leading
Western/ European oriented intellectu-
als' writings reveals the stunning pre-
cision of Trubetzkoy's analysis of their
psychology. These Westernizers, to the
extent that they despise and abhor
Russian culture itself, also despised
and abhorred the Muslim peoples,
thinking of them as reminders of
Russia's backwardness and of its
Asiatic character. The frequent refer-
ences to the devastating impact on the
Tatar yoke testify to this assertion.

Seymour Becker, in his "Russia
between [East and West: the
Intelligentsia, ~Russian ~ National

Identity and the Asian Borderlands,”
undertakes a major effort to expose the
basic tenets of Westernizers.

Becker maintains that "history and
geography... linked Russia to Asia as
well as to Europe, a fact that Peter the

Great's cultural revolution could not
cancel,” hence agreeing with
Trubetzkoy on the alienating cultural
rupture that Peter the Great's reforms
represent in the course of Russian his-
tory and identity formation.’s
Karamzin conceived of Russia as the
frontier and one of the two leaders (the
other one being Spain) of the European
civilization. This is precisely because

Russia was civilizing the non-
European savages in the European and
Asian steppes.’  Similarly,
Soloviev  also  "depicted

Russia's historic and geo-
graphic destiny as the expul-
sion of Asiatic nomadism
from Europe and the conquest
of the transitional steppe zone
between Europe and Asia for
the superior, sedentary civi-
Jization of the West."18 Orlow,
Murav'ev, Lunin, Turgenew
and other Decembrists also
possessed an idea of Russia
defined by its opposition to a
civilizing mission towards the
savage, nomadic, mostly
Turkic-Muslim peoples of the
East. In this respect, Lunin
"argued that Russia's expan-
sion was much more impor-
tant in this region than on the
shores of the Baltic, for the Caucasus
wars were an agent of civilization,
profiting less advanced peoples."?
Peter Chaadaev, on the other hand.
is undoubtedly the prototypical
Russian Westernizer, best representing
the mentality of Westernizers to its full
extent. Chaadaev "blames Russia's iso-
lation [from Europe and the "universal
civilization"] on her reception of
Christianity in 988 from Byzantium.
and on the deleterious influence of
Tatar/Mongol/Turkic yoke.?0 These
two factors led to Russia's significant
"backwardness," placing her on the
fringes of European civilization, but
certainly not outside of it. "Despite his
strong desire to differentiate Russia
from Europe, as a means of urging
upon his compatriots the need for rad-
ical change, Chaadaev could not avoid
identifying Russia, in the last analysis.
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as an Occidental rather than an
Oriental nation."?! Identifying Russia
as an Oriental, Asiatic nation could
make any prospect of civilizing
improvement impossible, since the
only way in which an Asiatic people
can improve is by total annihilation of
its own self and its assimilation and
incorporation into the European core.
"The expulsion of the Moors from
Spain, the destruction of the American
[Indian] populations, the annihilation
of the Tatars in Russia... [and the
imminent] fall of the Ottoman Empire"
were examples of the inevitable fate of
all non-Western societies.”? Although
Peter the Great's reforms certainly con-
stitute a great leap forward in
Europeanizing Russia, according to
Chaadaev, "Russia's claim to member-
ship rests on her Christian faith, how-
ever 'disfigured’ in its Byzantine vari-
ant, not on Peter the Great's cultural
revolution."? In this respect, Russia's
Muslims certainly represent an entity
that must be excluded and exterminat-
ed if possible, if Russia is to gain full
membership into European civiliza-
tion.

As it is manifest in Chaadaev's rea-
soning, Westernizers' abhorrence of
Muslims is intertwined with their utter
repulsion to Eastern (Byzantine)
Christianity. Many of them indeed
despised Russia as such and opted for
conversion to Catholicism. John
McErlean analyzes the life of such a
Russian Westernizer in his revealingly
titled article "Catholic, Liberal,
European: A Critic of Orthodox Russia,
the Diplomat Prince P. B. Kozlovskii
(1783-1840)." According to McErlean:

Kozlovskii was a part of the
early nineteenth-century phe-
nomenon of Russian nobles who
were born into the Russian
Orthodox Church but fascinated
by Roman Catholicism...Many
such Russians had converted to
Roman Catholicism, while oth-
ers, most notably P Ia.
Chaadaev, were very interested

but stopped short
of conversion.2¢

Conversion to Roman
Catholicism  repre-
sented a severe desire
to immerse oneself in

the Western
European (Romano-
Germanic) civiliza-

tion and to purify
oneself by getting rid
of all features of
"Russian-ness.” This,
in turn, represents
Asiatic backwardness
in one way or the
other and is undoubt-
edly a manifestation of utter cultural
alienation on the part of the Western
oriented Russian elite. Hence, we may
partially conclude by saying that
abhorrence of Russianness went hand
in hand with abhorrence of Muslims,
at least among the Russian
Westernizers, which dominated the
cultural scene.?

Returning to Seymour Becker's
assessment of the intra-elite struggles
over the question of Russian identity,
we find that the Slavophiles, "whom
Chaadaev criticized for insisting that
'we are of the East,' that the East 'is the
home of knowledge and of great
ideas," and that Russia should return to
its Oriental roots, were hardly guilty as
charged," albeit in a slightly different
way than the Westernizers.?¢6 This is
precisely because they also subscribed
to a Eurocentric view of history and
civilization, wherein they located
Russia squarely in the European camp.
The writings of Khomiakov, which
dealt most directly with the question
of Russia's relationship to Europe and
to Asia, are infused with a "yearning
for Russia's acceptance as an equal by
the West."?”  Although Slavophilic in
its praise for the Slavic peoples,
Khomiakov's Slavophilism is based on
the assumption that the Slavs, in fact,
"were the original sedentary inhabi-
tants of Europe, subsequently driven
away or enslaved by Celtic and

news.spirithit.com

Russian Muslims gathered together at Red Square.

German conquers except in its eastern
borderlands."?®  Hence, Slavophiles'
praise of the Slavic race is based on
their conceptualization of the Slavs as
being quintessential Europeans--more
European than Romano-Germanic
peoples themselves—-and certainly not
because of their association with Asia
or their connection with the Turkic-
Muslim peoples of the East. Thus,
Muslims do not seem to occupy a more
favorable place in the Slavophiles’ con-
ceptualization of Russian identity
either.

As a partial conclusion, among the
Westernizer, Slavophile, and
Eurasianist narratives of Russian iden-
tity preceding the Soviet period, only
the Eurasianist approach genuinely
embraces or celebrates Muslims as an
indispensable and fundamental ele-
ment of Russian identity. If one seeks
to find a correlate of Eurasianism in
Trubetzkoy's and Gasprinskii's under-
standing, one undoubtedly has to con-
sider Mulla Nur-Vahidov and Sultan
Galiyev's "Muslim National
Communism,” as well as Lenin's earli-
er conceptualization of the Bolshevik
state as a voluntary union of Russian
and non-Russian peoples. At the same
time one must assume the role of
Asiatic peoples' leader in their struggle
against Western (European/ Romano-
Germanic) imperialism. Thus, Lenin
appealed to Russia's Muslims with a
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powerfully worded document:

Muslims of Russia, Tatars of the
Volga and the Crimea, Kirgiz
and Sarts of Siberia and
Turkestan, Turks and Tatars of
Transcaucasia, Chechens and
Mountain People of the
Caucasus, and all you whose
mosques and prayer houses
have been destroyed, whose
beliefs and customs have been
trampled upon by the tsars and
oppressors of Russia: Your
beliefs and usages, your national
and cultural institutions are for-
ever free and inviolate. Know
that your rights, like those of all
the peoples of Russia, are under
the mighty protection of the
Revolution and its organs, the
Soviet of Workers, Soldiers and
Peasants.??

The Bolsheviks also made other
overtures to Muslims. In December
1917, the Council of the People's
Commissars transferred that most ven-
erated relic of Islam, the Quran of
Osman, from the Petrograd National
Library to the Muslim Congress [in
Kazan]. A little later, a government
decree put at the disposal of the Kazan
Socialist Committee, the Suyum-Bike
tower, which had great sym-

develops an essentially cultural-histor-
ical argument in explaining the hostili-
ty of Russian Bolsheviks toward Sultan
Galiyev and Muslim National
Communists. Quoting Zeki Velidi
Togan's impressions of the First
Congress of the Peoples of the East,3?
Duman maintains that in this
Congress, "Zinovievs and Radeks [i.e.
Russian Bolsheviks] treated the
Eastern delegates as if they were a
herd of sheep, and they further spied
on these later by assigning many secret
policeman for their surveillance, fur-
ther proving their mistrust, and by
way of shouting and insulting in the
sessions, they have alienated a good
portion of these friends of the Soviet
Union in the East."3 Demonstrating
that Galiyev himself accused the
Russian Bolsheviks of mismanaging
the global tactical-strategic dimensions
of the Revolution, and that he attrib-
uted this mismanagement to their
ignorance of and prejudice against the
Eastern peoples, Duman further men-
tions that Mao Zedong later accepted
as his own, some of the fundamental
tenets of Galiyev's Muslim National
Communism. This included Galiyev's
emphasis on anti-imperialism and the
colonized Asian and African peoples
as the real mobilizing force behind the

However, when we contextualize
Khrushchev's détente with the West as
a climax of a trend towards Russian-
Western co-existence, then the particu-
lar alliances and affinities between
China and the Third World regimes
and the Soviet's insistence on
denouncing such alliances and "builé-
ing socialism in one country” makes
much more sense. Linking Russias
Bolsheviks' negative attitude towass
Muslim National Communists come
cludes that the Soviet period =
Turkestan and Transcaucasia amowss
ed to an era of "social imperialism”™ &
which the customs, traditions, and cu-
tures of Russia's Muslims were suz-
pressed and their territories wess
administered with a colonial messa
ty.36

Bennigsen, Henze, Tanham
Wimbush also argue that Lenin
before him, Marx, had a very negasis
and Eurocentric view of the Musis
World.3” While discussing Indiz &
example, Marx asserts Tt

A country not only divided
between Mohammedan and
Hindu, but between tribe
tribe, between caste and caste: =
society whose framework was
based on a sort of equilibrium

Pamy

aiss

i & &
bolic importance for the { {4
Kazan Tatars30 However,
this sympathetic period did In

not last long. Around the
time Sultan Galiyev attend-
ed the Twelfth Party
Congress in April of 1923,
the local communist news-
papers launched a cam-
paign against him, and in
that same month he was
arrested for the first time. In a confer-
ence of the Russian Communist Party
on June 1923, which Stalin chaired,
Galiyev was "thoroughly vilified,
accused of deviations and treason, and
ejected from the Communist Party."3!
Oguz Saban Duman, in his Dogu-
Bati Meselesi ve Sultan Galiyev ("East-
West Debate and Sultan Galiyev”),
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Genghis Khan's empire, everyone was evaluated

on the basis of their service to the state, regardless
of their ethnic, religious, and social origins. This

idea persisted well into Tsarist Russia.

|

worldwide socialist revolution.3* It is
worth noting, then, that as the only
socialist country with a Third World
economy in Europe, Albania under
Enver Hoxha, eventually allied with
China in a hard-line, anti-Western
camp, which Khrushchev, in turn,
"denounced...as dogmatic 'Left adven-
turists' willing to unleash war."3

) |

resulting from a general repul-
sion and constitutional exclu-
siveness between all its mem-
bers. Such a country and such a
society, were they not the predes-
tined prey of conquest?38

Lenin, on the other hand, "s=u
Europe as the political center of &



World." Accordingly, he used the
Islamic World and the colonized peo-
ples, in general, as a bargaining chip in
his dealings with the West, his ulti-
mate objective being the acceptance of
the Soviet Union into the community
of European nations. In this respect,
"M. N. Roy's adventures could be read-
ily called to a halt when the opportuni-
ty arose for a deal with the British that
opened up broad horizons for
Moscow-trade, political recognition,
legitimacy for the Soviets in Europe."?
The cultural-historic understanding of
the Bolsheviks' relationship with and
prejudices against Muslim National
Communists and the Third World
nationalists do not contradict or
exclude, but rather complement, the
argument linking the change in Soviet
attitude to the Anglo-Soviet Trade
Agreement of 1921. The Bolshevik
leadership, possessing traditional "ori-
entalist" attitudes of the Russian elite
towards Russia's Muslims and
towards the dark skinned, colonized
peoples of the world, might have
reconceived this set of beliefs in its
understanding of Marxism by stub-
bornly insisting on Western Europe as
the prospective location of socialist
revolution, and by dismissing plausi-
ble alliances with the colonized peo-
ples as being deviations from Marxist-
Leninist ideology.

In sum, the progressive rhetoric of
the Marxist-Leninist ideology might
have been utilized as a cover, an
excuse, or a euphemism for the
Russian Bolsheviks to display their
otherwise ancient prejudices against
colonized peoples of the East in gener-
al and Russia's Muslims in particular.
Muslim National Communism, an oth-
erwise intelligible and creative refor-
mulation of Marxist-Leninism, might
have been dismissed within this con-
text. Instances like the Anglo-Soviet
Trade Agreement and Khrushchev's
détente, and other instances of Soviet
initiated efforts at coexisting with the
West, might be understood in continu-
ity with the historical Western orienta-

tion of the Russian elite since the time
of Peter the Great.

Dmitri Glinski, in his article, "Russia
and Its Muslims: The Politics of
Identity at the International-Domestic
Frontier," demonstrates that, even after
the collapse of the Soviet Union, the
Western/European orientation of the
Russian elite continued to plague the
debates over Russian identity and
serve as a socio-psychological pretext
for marginalizing Russia's Muslims
socially, culturally, and politically.

The description of the Russian elite's

The Moscow establishment, with
its at times fanatical desire to
Europeanize and Americanize
Russia at whatever cost, did vir-
tually everything possible to
antagonize and radicalize those
ethnic and cultural groups that
did not fit into the new stan-
dards... as the Russian elite felt
that it was slipping to the periph-
ery of the global system--in eco-
nomic, military, and, most
painfully, cultural terms--it
adopted a form of psychological
denial by claiming a fundamen-
tal, civilizational superiority with
regard to other peripheral actors,
including its own internal periph-
ery. The "market Bolsheviks" saw
themselves as a spiritual frontier
of the West... these
Westernizers... implicitly count
on Western "civilizational" soli-
darity...Moscow elite opted for
Samuel Huntington instead of
Karl Marx...equating "modern”
with Furo-American, and the lat-
ter with "Christian."40

Euro-American  attitude  clearly
demonstrates what we have encoun-
tered most explicitly in the preeminent
Westernizer Peter Chaadaev's concep-
tualization of Russian identity, which
was among the most exclusionist and
hostile towards Russia's Muslims.
It is unfortunate, to say the least, that
the elite's perception of Russian identi-
ty 'degenerated’ into the level of igno-
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rance and intolerance towards
Muslims, a state that it occupied
almost two centuries ago.

Samuel Huntington, in his world
famous essay on "The Clash of
Civilizations," asserted that Russia is a
"torn country." Huntington defined a
"torn country” as follows:

Some other countries have a fair
degree of cultural homogeneity
but are divided over whether
their society belongs to one civi-
lization or another. These are
torn countries. Their leaders typ-
ically wish to pursue a bandwag-
oning strategy and to make their
countries members of the West,
but the history, culture and tradi-
tions of their country are non-
Western. Globally the most
important torn country is Russia.
The question of whether Russia
is part of the West or the leader
of a distinct Slavic-Orthodox civ-
ilization has been a recurring
one in Russian history.4!

My analysis of the debates of Russia’s
identity within the intelligentsia
offered in this paper clearly concurs
with Huntington's thesis to the extent
that we both locate the rupture
between a predominantly Westernized
Russian elite and a non-Western
Russian population at the center of our
discussion. In addition, in both
Huntington's and my assessments of
the discussion, it is implicitly or explic-
itly revealed that the Russian people
belong to a broadly defined Eurasian
civilization, and thus cannot be consid-
ered as part of Europe.

Following Huntington's writing and
the current trends in Russia with
regards to the debate of the country's
identity, one finds reason to be hopeful
and optimistic about the future incor-
poration of Muslims into conceptions
of Russian identity. Huntington notes
with an implicit discomfort "the new
popularity of the ideas of Petr Savitsky,
who in the 1920s argued that Russia
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was a unique Eurasian civilization."#
Savitsky, of course, was a leading fig-
ure of the Burasianist school, second
maybe only to Trubetzkoy in the
sophistication and popularity of his
writings on Eurasianism.

In conclusion, throughout this
paper, I argued that the role of Russia's
Muslim in the debates over Russian
identity is a function of the way in

which Russian identity is conceptual-
ized vis-a-vis "Romano-Germanic”
European civilization. I reviewed the
way in which Russian identity was
conceptualized in the writings of
Trubetzkoy, Gasprinskii, Karamzin,
Lunin, Solov'ev, Chaadaev, Kozlovskii,
and Khomiakov, in the pre-Soviet peri-
od, and my discuss the nature of the
Soviet Russian state in relation to the

Muslim and colonized peoples. My
brief survey of the current debates in
Russia over Russian identity, demon-
strates the inextricable link between
how Russia is conceptually located
vis-a-vis Europe globally, and how
Muslims are conceptually located vis-
a-vis Christian Russians within
Russia.#
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